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The Tocharian Udandlamkara* 


Tatsushi TAMAI (Tokyo) 


There are already excellent studies concerning the present topic by H. Ltiders (1926), S. Lévi 
(1933), Sieg/Siegling (1933; 1949), Kogi Inoue (1972)' and G.-J. Pinault (1990) that are 
useful for Tocharology, and thus I will begin by commenting on these works, in order to 
further our understanding of Tocharian literature. 


I. The characteristics of the Udandlamkara 
The Udandlamkara is a Tocharian commentary (alamkara) of the Udanavarga. First it is 
necessary to look into the format of this text. It was found in manuscripts of the Kuci 
language (Tocharian B) housed in Berlin. The events associated with the Buddha in the 
Udanavarga are narrated in Toch. verses (one pada in Skt. is not necessarily translated as one 
pada in Toch. because of the difference of the languages). Generally the Buddha himself 
explains the contents of the strophes, and these comments are written metrically, the meter 
changing in several instances. 
One example is the verses to Uddnavarga X.2 (about a miser, THT 23 v3~v8), which 
include: 
i) the story of Ajivika’s disciple opposing Ananda’s alms (Toch. meter’ 5/8 in pada a, b, 
c and 8/8/5 in pada d), 
ii) the Buddha’s speech contained in Udv.X.2 (Tocharian translation of the Skt. text, 
almost word by word) and 
iii) the aim of the verses. 
This format can be summarised as follows: “prelude — main theme — postlude”. 
Occasionally we witness the title of the chapter at the end, for example: dharmasomaiifie 
udanalankarne margavargdntse parwesse pake “the first part of the Margavarga in the 
Udandlamkara of the Dharmasoma (version)” (THT 28 a4). 
This method of metrical commentary evokes the language of the Vasavadatta of Subandhu 
(cf. Lévi, BEFEO HI, 45 sq. and Mahaydana-Sutralamkara Ml, Introd. 15 sq.), in which we 
read bauddhasamgatim ivalamkarabhisitam. Lévi suggests that -samgatim could stand for - 
samgitin in connection with the Mahdyanasamgiti of Dharmakirti or the 
Mahayanabhidharmasamegitisastra of Asanga. Narasimha cited one half-strophe, in which 
alamkara means bauddhasdastra. Subandhu states that the bauddhasamgiti is adorned with an 
alamkara, 1.e. alamkara is an addition to the bauddhasamgiti. Therefore, alamkara can be 


* | should like to express my thanks to those who corrected my unidiomatic English, to Prof. Karashima 
and Prof. Gippert for some significant suggestions. Needless to say, any errors that remain are my own. 
* +Prof. Kogi Kudara (Inoue) had kindly given me his article. I am very grateful for his kindness. 
The Toch. verses are composed with syllable numbers. There is no difference between long and short 
vowels. 
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correlated with a certain class of Buddhist scriptures, and Dharmasoma’s Udandlamkara is a 
representative of this class. 


Il. Udanalamkara manuscripts in Paris 

Lévi wrote about the Udanalamkara (1933, p. 40) “un commentaire versifié sur les 
stances de l’Udanavarga, a la fois narratif et exégétique, puisqu’il raconte les circonstances 
ou chacun des vers a été prononcé par le Buddha”. This is almost the same as Liiders’ 
description. Lévi also features transcriptions and translations of 4 folios: Al (M 500.2) and 
A2 (M. 500) which contain “cittavarga XXXI, vers 9 et suivantes” (p. 73), A3 “Douldour 
Aqour, angle O. de la grande cour, du méme manuscrit que M. 500.2” which contains “fin du 
cittavarga et début du bhiksuvarga” (p. 75), including a3 udanalankarne cittavarg(g)d(nt)s(e) 
and A4 “Douldour Aqour 29. En marge du feuillet, les chiffres LX.IX.” (p. 76). 

Pinault states (1990, p. 55): “l’Udanalankara — “l?Ornament de 1’Udana” — est un 
commentaire versifié, qui se rattache au genre littéraire connu en pali sous le nom afthakatha 
(sur le Dhammapada, par exemple): une narration d’un épisode de la vie du Buddha expose 
les circonstances ot fut prononcée une strophe (ou davantage) de 1’Udv; la citation de ces 
paroles de la loi est ensuite accompagnée d’un de exégése littérale (cf. Lévi 1933, p. 40).” 

Then he lists all the manuscripts of the Udandlamkara in Paris with PK numbers, verse 
numbers, and Udv.numbers (also corresponding to Lévi’s Al~4) as follows: 

Udi.  Udv. 
PK AS 6A str. 9-15  XXXI. 6-7 
6B =Al 76-82 XXXI. 11-12 
6C =A2 82-88 XXXII 11-12 
6D =A4 102-107 XXXI. 27 


NS 22 =A3 114 
1-6 XXXI. 28 
AS6E 11-15 XXXII. 33-34 


Here concerning PK NS 22 (=A3): 

i) According to Lévi this is “manifestement du méme manuscrit que M. 500.2 (= Al)”, but 
it is sorted in another group, “NS”. 

ii) There is a figure “14” in the beginning of a3 (Lévi 1933 p. 75), but according to Pinault 
it is 114 (because of 102-107 of PK AS 6D?). There is no number figure that is written 
separately in Toch. manusctpts, i.e. “100” is not written in the end of a2. 

iii) After this number “14” and a double danda, we read uddanalankdarne 
cittavare(g)d(ni)s(e) without dharmasomafifie, which is attested in the Berlin 
collection. Lévi thinks that this indicates the end of the Cittavarga (“Fin du cittavarga 
et début du bhiksuvarga”). 

iv) Pinault, however, denies it and states “on peut reconnaitre en b6 la citation de la 
strophe 28 du Cittavarga”, which is Udl. 1-6 after Udl. 114 (with intervening ........ in 
his table supra), but I find a problematic point in Pinault’s argument as follows: 

A3 b6 (according to Lévi): krent pelaikne 8’ ma ykemanentse lanse 


3 Lévi’s convention could mean a kind of punctuation (vertical double-point), but I need to check it in the 
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ta(ky |// 

Udv.XXX1.28ab: anavasthitacittasya saddharmam avijanatah | 

Udv.XXXI1.28cd: pariplavaprasadasya prajiia na paripuryate || 

If A3 b6 corresponds to Udv.XXXL28, there will be no Skt. words which is 
identified with Toch. ma ykemanentse. I suppose that because of b7 slokne “in the 
strophe” b6 shows the end of the Cittavarga in the Udv. In this case A3 b6 should 
correspond to Udv.XXXI1.60 (the end of Cittavarga), but there is no Skt. words 
from which ma ykemanentse is translated, and it is unclear what the gen. form of 
ykemane? 

Pinault further gives a transcription of PK AS 6A and Udv.XXXI 6, 7, which he compares 
with the Rgveda I, 105. It would be very interesting if there was a relation between the 
Rgveda and the Udanavarga, and I would like to see other examples in the Udanavarga. 
Indeed, my hope is to examine the Paris manuscripts on the basis of digitised images in order 
to check for accuracies. 


I. Die Udandlankara-Fragmente by E. Sieg and W. Siegling 

This book contains the transcriptions and translations of THT 1~70 by Sieg/Siegling. I 
offered my transliterations in 2011*. After World War II, the important folios were regrettably 
lost; in these cases I have used the transcriptions of Sieg/Siegling. The following numbers are 
those of THT. 

The lost folios are: 3, 5, 6, 8, 11, 14, 15, 17, 21, 23, 24, 25, 27, 28, 29, 30, 31, 33, 41, 42, 
52, 53, 54, 55, 56, 57, 58, 59, 60, 61, 62, 66, 67. 

The Berlin Udandlamkdra collection contains five different groups of manuscripts (A, B, 
C, D and E with THT numbers). A, B and C came from the Stadthéhie in Sorcuq, D from 
Qizil, and E from the Naksatra-Hohle in Sorcug. 

A: 1, 3, 6, 7, 8, 9, 11, 12, 13, 14, 15, 16, 23, 24, 32, 42, 44, 45, 46, 48, 49, 50, 51, 52, 
53, 54, 55, 56, 57, 589, 59, 60, 61, 62, 63. 

B: 17, 18, 20, 21, 22, 25, 26, 27, 28, 29, 30, 31, 33, 41, 64, 65, 66, 67, 68. 

C: 2, 4, 5, 47, 69. 

D: 19, 34-40. 

E: 10. 

THT 43 is Hoernle Collection No. 149. 317 in London (exact location is unknown), the 
content is the same as No. 42. 

A, B and C came from Stadthéhle in Sorcuq, but not from the exact same spot in 
Stadthohle, i.e. they represent different series. 

Sieg/Siegling arranged these manuscripts according to the sequence of the Uddnavarga. 
The same method was applied in F. Bernhard’s Udanavarga (1965), i.e. an arrangement not 
based upon a diachronic, synchronic and palaeographic point of view, but upon a content. 

Our Udandélamkara manuscripts from Sorcuq are paleographically similar to each other 
(the shape of aksaras in group B is a little square), but do not represent one ordered series’. 


manuscript. 
* — Tamai 2011b pp. 81-125, 2011. 
> See for example Abweichung von der Strophenanordnung des Udanavarga (Sieg/Siegling 1949 p. 81). 
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Moreover, the manuscripts are mostly fragmentary and it is difficult to find the corresponding 
Sanskrit text, especially after THT 37 (THT 9-10, 30, 41 and 299-303 will be discussed 
below). 


IV. Bruchstiicke eines Udinavarga-Kommentars (Udindlamkdra?) im Tocharischen by 
Sieg/Siegling (A-Toch. 217-218) 

When Zocharische Sprachreste (Sieg/Siegling 1921) was published, the volume contained 
only Tocharian A texts, and Tocharian B was established later because of the linguistic 
difference. 

A-Toch. 217-218, now catalogued as THT 850-851, contain the episode of the mendicant 
Upaga. He met the Buddha and discussed with him his personality, his teacher, his doctrine, 
and the aim of his wandering, via strophes that coincide with Udv.I, 1-7. Another resource is 
a commentary on the Udanavarga, namely, the canonical episode of Upaga in the Tibetan 
canon’. 

The text of A 217-218 is metrical, composing 4x25 (5/5/8/7) syllables. This makes it 
apparent that our text in A-Toch. is parallel to the Uda@ndlamkara in B-Toch. 

The verses uttered by the Buddha to Upaga (THT 850) can be found in Mahavagga 1.6.8: 

Sabbabhibhu sabbavidu ()ham asmi Sabbesu dhammesu antpalitto, 
Sabbatijaho tanhakkhaye vimutto Sayam abhitifiaya kamuddiseyyam 
Mahavastu 111.326: 
sarvabhibhi sarvavido (ham asmi sarvehi dharmehi anopalipto | 
sarvajfio ()ham trsnaksaye vimukto aham abhijfiaya kim uddiseyam || 
and at the same time parallel with Udanavarga XXL.1: 
sarvabhibhih sarvavid eva casmi sarvais ca dharmaih satatam na liptah | 
sarvamjahah sarvabhayad vimuktah svayam hy abhijtiaya kam uddiseyam || 
In the light of the original Skt. and Pali texts, the A-Toch. translation of THT 850v6-v7’ is 
assumed to have been as follows: 
: ptdfikat kassi we® pik. ly(uta)r (ndntsu pak knanmam skam) nasam*, ptkyo sne 
lop[lJune wra[ma]nmy[o] 


sarphiim* Sslok we nuna(k, || 12 || am) 
THT 850v7 sa/rp/Ji /// would be (4m) sa[rp]i(Rim* ) for Skt. kam uddiseyam in the beginning 
of Udanavarga XX1.2, and the rest (including THT 85111) is lost or not readable. 

pa|fic](4m) in THT 85112 would stand for pa/fic/(am Sslok we) “he spoke the fifth strophe” 

as skassam Slok we “he spoke the sixth strophe” in the next line. Following pa/fic](am slok 
we), the Toch. text contains the translation of Udanavarga XXL5: 

jina hi madrsa jfieya ye prapta hy asrava ksayam | 

jita me papaka dharmas tato aham upaga jinah || 


° Cf. Rockhill 1883, p. 209. 

: Now the manuscript is lost, but we find photographs in Sieg/Siegling 1921 Yocharische Sprachreste 1. 
Band, B. Tafeln, (Taf. 29). 

* The beginning “Buddha, the teacher, spoke” and the end “he spoke again” is not a narrative, but part (the 
first 5 syllables of 5/5/8/7) of the third group and the end of verse 12 in the Toch. version. This entails that the 
metrical style is an important characteristic of Toch. Buddhist literature. 
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Skt. jina hi mdadrsa jfleya would be translated by Toch. (v)uk(o)s fii t(a)skm(am) 
karsn(@)[ly](e) “(men) like me are to be known (as) conquerors” in THT 851r2. 

Not in the part of Udv., but in the commentary it reads /// (ta)park, ydt, asanik*, “now you 
go, oh venerable!” (THT 85113), it should have contained tassi or <a nu for “whither actually” 
(Sieg/Siegling 1933 p. 171 fn. 2), which is the question of Upaga, because it needs two more 
syllables (8 of 5/5/8/7). 

Then Uddnavarga XX1.6 reads: 
baranasim gamisyami hanisye ()mrtadundubhim | 
dharmacakram pravartayisye lokesv aprativartitam || 
The A-Toch. translation for this is found in THT 85113-r4: 
(bardnas)yac yam kostam*, onkra{c]i ku[m]pacf, 7 
(markampalsi warkant spartwam Sosyam ind ne)s saspartw sunt® : 14 e 
Immediately thereafter the Toch. translation for Uddnavarga XX1.7 reads: 
na hi santah prakasyante viditva lokaparyayam | 
ddesayanto virajah padam Santa manisinah || 
The A-Toch. translation for this is (in THT 851r4): 
ma nit kras palkific’. arkisossis(,) [y]m(e) karsoras' 
ma aksisamam sne twe lame knanm[d]s,(—knanmanas,"*) 
The following is an explanation of its matter (in THT 851r5~v7, the figures are the verse 
numbers of the Toch. version, which are put at the end of the verses): 
5 ///! wefiam tapark, slok assi wram”™ kosne ime kalkas fii : 

“J will say now the strophe matter actually, as far as my memory would go @ work)” 
ptafiktas tarkoras*, samsaram wrassas, p.kas, (lyutar nasam) 

“leaving aside the Buddhas (= except for former Buddhas) I am the furthest from (© in) all 

the living beings in Samsara” 

6 ///l pruccamfeyo tipage’ : sirm, try asamkhesam kant*. kalpsam krope el papsiine 

tsrassineyntu kndnmiineyniu sny ak, prii(ntu 15) 

“by excellence, oh Upaga! The cause (is as follows): in thte three asamkhyeya(-periods 

and) hundred kalpas | gathered the generosity (dana), the morality (Sila), the energies 

(virya) and the knowledge (prajfia, that constitute) endless merits. 15” 

7 Ill yo spantélune’* stwar imeyis. Smofifiesyo pe tri waknd : tsopatsam kdrum oktuk 
yetwesyo taryak-we-pi laksamndsyo 

“(by ... forms of) four trust (vaisdradya) and also by the places of perception 

(smrtyupasthdna) in three ways : (by) great compassion, by eighty adornments 


° Two syllables should be omitted here, as the meter is 5/5/8/7 (syllables), but ku{mJpac “drum” could not be 


omitted semantically, or belongs to pada c, if the Toch. translation of Skt. dkarmacakram is written in 4 
syllables in stead of 6 syllables, for example kaswe warkant “good wheel”. 

‘0 The verse number is written additionally under the line with the cross over the line. 

karsoras corresponds to Skt. viditvd in pada b, but it belongs to pada c in Toch. version. 

This is a correction of Sieg/Siegling (cf. 1933 p. 171, fn. 5). This word is a translation of the Skt. 
manisinah (nom. pl. m.), but there existed no pl.-form of the present middle participle in Toch. In fact, ma 
aksisamam stands for the Skt. nom. pl. ddesavanto (a- should be privative a-). Therefore I prefer Andnmam, and 
in the photo it can be seen as Andnm/{Gn/ . Although n, is not normal usage, I recognize a cross inside the aksara 
for Toch. na. 
© There is no phonological difference between and # in Toch. Originally the language had no /v/ in its 
phonological inventory, but only Ava/. Later uw emerged by influence of Sanskrit. 

‘4 This word should be suffixed with -yo (inst.), but it could be seen as a group-inflection or metri causa. 
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(anuvyafijana), by thirty-two characteristics (laksana)” 

8 ///l lkalyo skam*, ylankam ymeyo tkham fidkta yom tahineyo lyutar nasam pik wrasas, : 
priccamiieyo pe [pulkas() 1. 
“by looking, by the path always in suspense and by the placement of (my) footprint on the 
earth-god, I exceed all living beings. Also by (my) excellence in all ...” 


THT 85lv 

1 MH yfo] pukam Sk(am) sdk lokadhatumtwam : «16» asinat, lkalyo wsokone tmamsam*. 
lwassi okdk, acosy okak nervam oko esa(m)tam (:) 
“by ... and in all ten world regions : 16 With not-satiable glance I generate the joy (of) 
giving nirvana-fruit for animals and embryos inclusively.” 

2 Ii! [l}w[ofntap, 'S wasy upage phti tamnashti'® kucyo ne yific’. fidktasac’. : koyds wrasem 
Smas, tpar fidktasac iti tarnefic’. ykorfie 
“Upaga creates for the animals his own(?) merit, with which they go to the gods : if breath 
(= uddana?) emerges from the mouth © if I pray?) to high gods, they dismiss my 
negligence” 

3 /// c paltsak. cem, : ma fit wasklune ma rake paltsak, paramant ksam yarmam nas”, kusne 
Glu s,kac ma tas. «17» ; puk* knanm[a]m 
“they ... the thinking upon ... . There is no movement of mine, no word (and no) thinking 
in a measure of the smallest instant (= at all), which will not be for the happiness of others 
17 All knowing ...” 

4 //// © sotreyo syak*, sotreyo lydklyds, lykaly pik, kakkfidfirtu’” : pak tri prastantwam sne ak 
samsaram pik sirfma]m(twam?) 
“together with ... characteristic, with the finest characteristic, all known (= Buddha?). In 
all three times, in endless samsara, in all causes ...” 

5 /ll & knammune : pik tri dhatuntwam pik skam wrasassi pttk* cmol., indris cificroneyntu 
lkam*, si() aleyam wramm ofki] 
“knowledge. In all three world regions I also see all birth(s), senses (and) the charms of all 
living beings like an object in my palm” 

6 //// [s]n(e) loplune nasam*, “page'® mantne akas wiskaficyo : (18) (kajl{p.] ma [ka]lp, kasi 
ma kasi fiom*. kl(yu) naka(m_) 
“IT am fleckless, oh Upaga! Like the sky (untained) by dirt. Gain (or) no gain, goodness 
(or) no goodness, fame (or) blame” 

TIIll : Ra(ktar nap)eni oka[k] (sa)msaras [tsa]l(pjo+ +++ ++Low. tt... bee tt 
“As far as the gods (and) human beings, released from samsdra ...” 


Here pada b ends. Sieg/Siegling read this part as s wantds., which is incorrect. Possibly this word is a gen. 


sg. of a nominal pp. of Vlu- “to send”, but the context is unclear. 

‘© Here pada c ends. The personal pronoun gen. sg. 1. pers. #i “my” is incomprehensible. I cannot decide 
whether this is suffixed or stands alone, and likewise the syntax is unclear. It can be a reflexive pronoun siti 
“own”, if the 3. sg. ending -s and sfii are fused (haplography). 

7 The word kakkfiafifiu is taken in TEB II p. 98 as a pp. of A/idf- (7). In my opinion this is a pp. of Vind- “to 
know” (pres. kn@-nd-), which has a supplemental stem Afiafi- for subj. and pret. /fi/ and /n/ show an opposition 
between pres. and subj./pret. The first vowel of the reduplicated prefix is the root-vowel @. The second vowel a 
(diaeresis over Ak-) shows the vowel-balance in A-Toch. and is written because of the normal k (also /ykdly, ka 
needs no diaeresis actually). The writing of kk is dittographical in order to maintain the loss of voice of /k/, and 
fifi could be an influence of the adj. suffix -fifie or of kk. 

18 The @ is not written syllabically (metri causa). Concerning u and i, see fn.13 supra. 
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Not only the verses of the Udanavarga, but also the explanations or statements are written 
metrically. Our Udandalamkara can thus be seen as a work adorned with verses. 


V. Observation of the argument in K. Inoue 1972 

1) The author Dharmasoma and the title Udanalamkara in the colophons: 

THT 817 (S 92.48, no photo) 40 || dharmosomafiiie] 1/// 

THT 2814 (S 68.30, no photo) {7/2 || dharmosomafifie udanalamkarne margavargdnise 
parwesse pake || || 

THT 33r2 (S 87.3, no photo) (56?) || dharmosomaiiie udanalamkarne satharavargdntse 
parw[e](s)se pake || | 

THT 64b7 (S 80.29) 76 || dharmosomatifie uda 

THT 681(7)3 (S 97 Frag.) //// [ma]fi(tie (uda)nalankarne //// 

PK NS"°22r3 (Lévi A 3) 14 || udanalankarne cittavarg(g)a(nt)s(e) //// 


We can read dharmosomafifie only in THT 64 b7, because the other manuscripts are lost, and 
only fie of /ma/fi(fije in THT 6813 is legible. Thanks to Sieg/Siegling’s transcriptions, we can 
better understand the text. 

Inoue argues that the author is definitely Dharmasoma (p. 39, 41), and this has become 
common opinion (cf. TEB I, p. 146). However, the Toch. suffix -fifie is used originally in 
order to build asjectives, and it is not suffixed to personal names. dharmosomefifie (as a 
personal name with the possessive suffix -fife) is found only here, in the Paris collection 
there is no such name. I propose to take dharmosom (-a- is anaptyxis) not as a personal name, 


sm 6G 


but as a section-name or the name of a work of Dharmasoma, like rififie “people of the town” 
or pudiidktdiifie “belonging to Buddha’. If a possessive adjective were required, it would 
have been dharmosomesse, like pudfidktesse (-sse is attached to the obl.). 

Skt. alamkara means “adornment” and it translates into Chinese as {E Jae zhuang-ydn. The 
name alamkdra is used often for Buddhist texts deemed “commentaries”, but as far as I can 
see, there exists no Udandlamkara in Sanskrit or Chinese”. Perhaps the Tocharians did not 
understand the original meaning “adornment”, but only “commentary”. Our Toch. 
Udandlamkadra was written in the 6"-8" c. A.D., judging from a palaeographical point of 
view’, and thus it is fair to wonder whether by that time the original meaning of the term had 
already been lost on Tocharian scholars. 


2) Abhidharma annotations: 

Sieg/Siegling mentions that THT 9-10 treats asubhabhavana “die Meditation Uber die 
Abscheulichkeit des Korpers”, THT 30v3 dharmacakrapravartana “das Drehen des 
Gesetzesrades” and THT 41 Gnapdnasmrti “das Achtgeben auf das Ein- und Ausatmen” 
(1949, p. 6). I would like to verify each section in hopes of determining whether they are 


19 
20 


Pelliot Koutchéen Nouvelle Série in the Paris collection. 

According to Inoue (op. cit. p. 42) there are some commentaries to the Udanavarga in Chin. HHNE#E (T. Nr. 
213), in Tib. Uda@navargavivarana and the Mongolian translations of the Tib. text, but there is no relation with 
our Toch. Udandlamkara. 

71 Cf. Tamai p. 6 and p. 284-286. 
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Udanalamkara associated with Udanavarga. 


1) THT 9-10 asubhabhavana 
THT 9r (no photo, group A from Stadthéhle) 
1 md enkl akndtsafifie tu sp, (pre)kare : bhava’? //// 
“no passion (or) ignorance, and they asked (about) it. The meditations” 
2 me makte camcer,” enkalntse warksal. tantsi : Stwa(ra) If// 
“how can you hamper the power of passion? : Four ...” 


“the body should be seen as an abomination, asubha(-meditation) should: always be 
practised.” 

4 (spaktajnikemts, dhatunma skas ydknesa lkaslona © /I!/ 
“The base materials of servants (Skt. yogin) are regarded with six ways” 


“che dwells) only in the drop (of water). : For nine to ten days he lies ...” 
6 (dhatu)nma sesa tswauwa prutkauwa po klokassi : matri su(kkar) |!!/ 
“the base materials joined together, all pores closed. : The reproductive fluid for the 
mother ...” 
7 ku wi pwarine kl(utkjau (ra)mt, wsassam Iklessu 11 yeli //// 
“ .. like being situated between two fires, the misery dwells. 11 The worms” 
8 [yfet{[sJe{s]a lyelfy]. + + misasa ost astasse : |/// 
“the worms over the skin ... , within the flesh (and) bone house. :” 


THT 9v folio Nr. 42 
1 k(e)kiseht’. fike sp[a](rta)sk(em) makte lkaskfem] ais[au]my G(sc™) III! 
“they turn the body now, as if the wise men see the (head).” 
2 sesinoso 13 k,se slakkari kauc afimo cemts, naus, //{/ 
“oppressed. 13 They who are sorrowful ... their high(?) desire early” 
3 (pa)Isko pannatsis™ rupne yparwe : parwan(’) epinkt ante(ne) |!// 
“in order to stretch the spirit at first within the shape. : Between the brows (on) the 
forehead” 
4 klive rano trenksate ripn(’) errwentse : ta @ (yparwe) IIil 
“again the woman adhered to the man’s figure. : Thereupon” 
5 wnolmi tarya ydkne™ weweftos, yogaca®(ri) |/// 
“males, yogins are denominated in (= as) three subjects” 
6 (per)rnefico : sememts, aurtse lkatsy” dfime alfy]e(nkamts) |/// 
“glorious (pl.). : Some wish to see widely, others ...” 
7 stastaukkauwa Gmpauwa sparkauw ere : .ai //// 
“tired and rotted ..., elapsed appearance. : ...” 


Sieg/Siegling have supplemented bhava(ndnta) meaning “meditations”. This is the Skt. bAGvana and Toch. 


pl. sign /-nta/. Because of vowel-balance it became bhavandnta. 

2. pl. pres./subj. I of Veamp- “can, be able to”. Here p is omitted. 

* According to Sieg/Siegling (1949 p. 15 fn. 13) these three yogins are adikarmika, krtaparijava and 
atikrantamanaskara (cf. Abhidharmakosa VI 10 and 11, La Vallée Poussin VI, p. 150). 

% This infinitive could be a passive “to be seen”, cf. Krause 1952 p. 33-34. 
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8 cf{w]i pals{kJo kaskatra waiptar, aunt{ra] maka(tsi) //// 
“his spirit is scattered apart (and) begins to run” 


THT 10r (T Il $19.4, group E from Naksatra-Hohle) 
L///...... .. k(ar)sts(i tom) yk(e po)sta 15 asubh erftsi]s["], kr[eJiicf’'], wn[o](mi) /I/ (= 
9v5) 
“to know (them) step by step. 15 In order to evoke the Asubha(-meditation), the good 
people...” 
2 Hi (adika)rm(i)kfi] tarya ydkne maskentra cai pernefico : sememts, aurts[e] Ikatsy Giime // 
/] (= 9v6) 
“Adhikarmikas are (sorted out in) three ways, they are glorious. : Some wish to see 
widely, others ...” 
3 /I/! (waiptjar (ke(ts)ehdn”, stastaukkauwa dmpauwa sparkauw ere : .ai .. [I!! (= 9vT) 
“separately tired (and) rotted bodies, elapsed appearance. ...” 
4 ii! [c]wi palsko kaf[s](k)a(tra waipt)ar, auntra makatsi |/// (= 9v8) 
“his spirit is scattered (= torn) apart (and) begins to run (= flee)” 
Siff.e+.++++4++ka.fef iil 


THT 10v 
5 Hill [a]rsaklam p...+ + +.k. mafnje : [vJaksfejmt{s], /1// 
“the snakes ... : Of the yaksas ...” 
6 ////.. + (e)pyac’. klasle ente tem(e)ft’. sta[ma]sle antsa(nene)”° [k],.s](e) I/!/ 
“he should remember where he should stand consequently, who ... on/of the mass (?) ...” 
7 Iill (2)5 ce kifau]tkesa yke postam ast(’) astantso s[ai]m, lkassam tarne tantsi [/// 
“25 With this action step by step he sees the bones (and) the protection of the bones up to 
the vertex” 
8 //il.. .au[c]a: [rufjpmem pal(sk)o [ta]las[sa]m s[tw]ara y[m]entse Ssmofi[fifam .... ...... II 
I 
“ ..: From form he uplifts the spirit (to) the four places of consciousness” 


THT 10 overlaps with THT 9, the group being different (THT 10 is the only manuscript of 
group E from the Naksatra-Hohle). This could mean that this kind of literature, ie. 
alamkara-literature (commentary), was common in Toch., yet I cannot find a connection with 
the Udanavarga, but rather with the Abhidharmakosa, and thus I would like to refrain from 
calling these manuscripts Udandlamkara. 


ii) THT 30 (no photo, group B from Stadthéhle, Udv.X11.14-16) 

1 daj)klenta 21 te klyausare makaykne tu yparwe palsko kaun(—t)ann(—wte : ma nesam 
laklentamem tsalpalfie poyknes(’) emsketse : cai tot. wrocci rsaki mda lklenta nautsar 
emsketse : ma wat nai 


© ‘Toch. Gntse is a translated word of Skt. skandha “shoulder”, and Sieg/Siegling supplied -vene (locative 


dual) with “(in die) Schultern” (1949, p. 17), but “(stand) on the both shoulder” is curious to the context. 
Judging from a-, this word would be on three syllables (accent on the second syllable), and it is better to see the 
meaning of BHS “mass”. My hypothesis is antsane (loc. sg.) or antsentse (gen. sg.), but it is too fragmentary to 
determine the exact meaning and context. 
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“the sufferings 21 They heard it, (and) thereupon split the thought multiplicatively. : 
There is no release from sufferings (either) completely (or) in all manners (= forms). : 
These so (= very) great sages have not put out extinguished sufferings completely. : Or, 
however” 

2 sd,, tne nesam ytarye ksa lakle nautssefica : 22 cets, ce,, silfie palskontse lakle spa wikassi 

poysi : tom slokanma wertsyaine aksa cets, palsko tsarwdssi§. « (X1I.14 begins) emske- 
“there is no way here (that) extinguishes suffering : 22 In order to dispel their depression 
of spirit and suffering, the All Knowing One (= Buddha, the subject of the next pada) : 
recited these strophes in (= before) the assembly in order to comfort their spirit(s).” 

3 tse aratsisco yatatsis, astarfies, seko : s[e]rke cmeliie srukalfients emsketse nautaliie yamtsi 

23 snai kes, cmela karsatsisco spa tne ytarye sa spalmem : Sai- 

Udv.XIL 14ab: atyantanisthaya damaya Suddhaye samsarajatimaranaksayaya | 

Udv. XII. 14cd: anekadhatupratisamvidhaya margo hy ayam lokavida prakasitah |! 
“(Udv.XIL14) For the sake of ceasing permanently, for the sake of being able, and for 
(achieving) constant purification : in order to make (= making) continual evanescence of 
the cycle of birth and death 23 and in order to know (= knowing) countless births, this 
way is excellent here (tne is added metri causa) :” 

4 sse [kajr(sjaucaisa apakartse yamusa klyomfia (X11.14 ends) : (XI.15 begins) gankne 

kekmu makte yaiku naki se[sa] ressam war, * samudrampa taiknesa ytarye sa(<—d) oktats(’) 

aksusa 24 

Udv.XII.15ab: gangagatam yadvad apetadosam samsyandate vari tu sagarena | 

Udv.XIL.15cd: tathaiva margah sugatapradesitah samsyandate ayam hy amrtasya praptaye || 
“by the connoisseur of the world, the noble (way) is made clear. : (Udv.XII.15) Just as 
the blameless water that came into the Ganga flows together | with the ocean, thus, this 
way Is recited eightfold 24” 

5 (sesa ressam) onuwaiifie ya4nmadtsis, (Udv.X11.15 ends) ce wace slok. : fidktets, fiakte aks(’) 

omte tsarwdssis. cem wnolmem : te ramt, Sarsame nesam ylarye tne samsarmem 
“(flows together) in order to attain immortality (Udv.XIL15 ends), the second strophe : 
the god of gods recited there in order to comfort these people. : He made them know (= 
understand) it as it is, there is a way here (to save the world) from samsdara :” 

6 (Saisse : emske)t[s]e laklentamem tsalpatsis, oktatsa klyomiia 25 po klesanma ndksefica po 

cmel{ats_] ake yamsehia : teki kisaitsfte srukalite cmelfie spa karstauca ra- 
“in order to be saved from continual sufferings, the eightfold noble (way exists). 25 
Wiping out all obscurations, making (= bringing to) an end (of) all births : eliminating 
disease, old age, death and birth,” 

7 (m no tetrikos, ytari wnolmi) [ta]llafico wrocci ra rsaki : ahkaim ytara(<—i)sa mof[k]s cai 

fidskentar, tu(sa) m[{@] klpaskem 26 fti no ytarye aksusa oktatsa cmela nautsefica : sukt, 
“like miserable people, the great sages also missed the way. : They seek a release with (= 
in) the wrong way; hence they do not obtain (it). 26 Now the eightfold way that I recite 
eliminates births. : Seven” 

8 (bodhyanganta) + + + + + + + ydnmdassam : makte wranta ckentamem karpam kwri 

ga[nkn]e (ait}i(ajnka : po pernenta maskentar, po yanem samudtarsc aiwol, 27 mant, 

brahma- 
“(aspects of cognition) ... he reaches : Like the waters, when (they) will descend from the 
rivers into the Ganga, : all are shining, all go into the ocean, 27 (and) so (into) the 


324 


PDF Version: ARIRIAB XVI (2013) 


Brahma(-world) ...” 


THT 30v (v3 dharmacakrapravartana, v5-7 pada 31c-32d, cf. Inoue p. 55) 
1 (lokas) “// [:] nfleprva(n) [as] po aiwolyci maskentar, Ina[sk](em osta)m(em) : 
pudfidktentse kektsemne lkasyem cai yetwem laksanta : kese aiksnar, wd- 
“(they) all direct (= turn) into nirvana, (they) go out from the house : they saw on the 
body of the Buddha the adornments (and) the characteristics : (they saw) in the figure 
(which was surrounded) fathoms wide” 
2 (ntos, rupne swaficaintsa ye)t(se) ysasse 28 sle were po klesanma yaiko[s ] yukos. stwer 
m(aj)[ram] : saft’, kartse kyce yamsate tu wnolmi keklyausos, seyem : kyce (‘)knesa ket ra 
“(beam) the golden (skin), 28 (the Buddha who) with the odour wiped out all 
obscurations (and) conquered the four Maras. : People have heard about his own 
goodness, which he did (= performed), the that : by which manner (and) for whom” 
3 (kartse yamsa){t](e) sakk(ejiifie rsake : ce,, sklok, pkate Saissentse karstatsi ce slok aksame 
29 [k,s]e pelaiknesse krent, ce,, yerkwantai enklyausacce naus, * spydrta po ono- 
Udv.XIL.16ab: yo dharmacakram hy ananusrutam pur4 pravartayat sarvabhutanukamp! | 
Udv.XH.16cd: tam tadrsam devanaragrasatvam nityam namasyeta bhavasya paragam || 
“the sage of the Sakya-family (performed goodness) : (he) intended to eliminate the 
doubt of the world, (he) recited this (following) strophe for them. 29 (Udv.XII.16) The 
one who turned the good Wheel of the Law (= dharmacakra) that was not heard before,” 
4 (Imem tanwa){filiilejiica ket ra santamne : ce, tu ydknesa flaktem samnane spdlmem 
onolme {m} : sek, winassi cmelse ce,, samudtar, totte ykuweso 30 pe- 
“(he was a lover) of all people in their sequence of births. : In this way, (he is) the 
excellent being among gods and humans : (One) may always adore him as (the one who 
crossed) over the ocean of birth. 30” 
5 laijkn(es)[s](e) yerkwantai spartslfiesa tsyalpdte wnolmem : safi'. sl(’) alyenkats, 
kartse(ne) spelkkessu sek. sit windsle : pelaiknesse yerkwantai”' k,se westar, 
“By turning the Wheel od the Law (= dharmacakra) he saved the people. : He is always 
striving in (= for) the good of himself and others; he should be adored. : The Wheel of 
the Law, which is said described as follows:)” 
6 darsanamark, fiem.*® « sak. pi§. ksananm’® epinte pis antsi*° dharmacakkar, fiem, 3] kauc 


27 This word shows only the oblique case in its declension (oblique tantum). Here it functions as a nom. sg., 


but Sieg/Siegling translate it as “[Das Drehen] des Gesetzesrades, welches Darsanamarga heift” (1949 p. 51, 
also Inoeu 1972 p. 55) with gen. because of the obl. case of this word and spGrts/fesa “by the turning” in line 3. 
However, [Das Drehen] ({H] #) has no connection with darsanamarga (3H). I suppose that pelaiknesse 
yerkwantai k,se westar, is one sentence or clause, and a new (nominal) sentence begins from darsanamark, up 
to antsi. 

*8 This word is Skt. ndma and could mean “pretendedly (so-called)” (Edgerton p. 293), and here it could 
mean “namely” or perhaps even “means”. Darsanamarga could be developed with/from the concept of 
dharmacakra in Tocharian Buddhism, but the relation between the five aggregates (J #4) and fifteen moments 
(t+ HAIAB) is unknown. Sieg/Siegling (and Inoue also) translate this passage as “drehen sich”, which belongs to 
the next sentence. 

%_ksananm is pl. obl. of ksam (from Skt. ksana). -a (/-a/) of pl. sign -nma is omitted metri causa. 

%° antsi “shoulders” corresponds to the pl. of BHS skandha “mass” (Edgerton p. 607), and the end of one 
sentence for darsanamark. (cf. Mahavyutpatti 1310 p. 100, 53 Nakamura p. 411). 


325 


PDF Version: ARIRIAB XVI (2013) 


ette kluttankentar, tom pwenta cakr ente spartan’ : k,se ()tte takam’? kauc’. tom 
kluttankentar, kaucmem 
“Darsanamarga, namely, the five aggregates (71 #4) among fifteen moments (1 7.41 HB). 
Dharmacakra, namely, 31 the spokes turn top down. While the wheel would be located 
(there), : which (= if cakra) would be (turning) downward, (while) those (= spokes) that 
are on top, (would) turn from the top” 
7 nnok, ettes, pelaiknessepi Spalmem cakkarntse se yerter yeksnar, ° stwara pwenta 
marganganta sem ramt, ywarskane 32 pelaiknesse yerkwantai taiknesa espirtacce naus, + 
pudiia- 
“again downward. One rim-wheel of the excellent Wheel of the Law (turns) around. The 
four spokes (are) like an axis in the middle, (that is,) marganga (= members of a way). 
32 The Wheel of the Law that is not turned and has not been heard formerly in such a 
manner, the Buddha” 
8 kte enklyausacce spartiassam ma (‘)ilek. tu campam : tu yparwe fiakti samna tsalpare pis 
tom cmelamem : taiknesa ket ra kartses, paspartau poysi <wi>nasle 33 alyek, preke 
“turns (that). Nobody (else) can (do) it. : Thereupon gods and people were saved from 
the five births. : The Sage (= the All-Knowing One) who turned (it) in such a manner for 
the goodness of everybody should be venerated. 33 In another time ...” 


Manuscript THT 30 is the last one in a series (from THT 27 until 30, group B) treating 
Udv.XIL.9-16. 

THT 27 treats Udv. XIL.9-11 (verse 61-70), while THT 28 does not treat Udv., but only the 
commentary (verse 71-72 and 1-9), and contains the colophon in 13 after verse number 72: 
dharmasomafifie udanalankarne margavargdnise parwesse pake “the first part of 
Margavarga in the Udanalamkara of Dharmasoma (version). THT 29 treats Udv. XII. 12-13 
(verse 9-21), and THT 30 treats Udv.XIL14-16 (verse 22-33). Here we can see the real 
Udandlamkara. 

The problematic part, THT 30 v5-7, is argued by Inoue (1972 p. 55-56) to belong to the 
Dharmacakrapravartana, The translation of Sieg/Siegling (and Inoue’s in Japanese) is also 
problematic, and I have tried to translate it for myself with the help of some commentaries 
(cf. fn. 27-32 supra). 

Inoue tried to find a corresponding part in the Chin. © fr] BB Be K BA wD 
mt Abhidharmamahavibhasa and others (1972 p. 56, 58). I quote one of them (T 1545 No. 
27 p. 911¢29-p. 912b4) in order to see whether the Toch. Udandlamkara has some of the 
characteristics of Abhidharma as Inoue argued: 

After the question 5iiH %4 35 li “Does Darsanamarga mean Dharmacakra?” (p. 911c29), 
the answer #4 7\ GE $3 2 Hii SE “moving, turning and unstableness is the meaning of the 
wheel” Fai at HEE IE “Darsanamarga is the rapid way” Fees dy eS BH ME “the not 
decided way of mind does not stay in moving and turning” He £3 BAIR BCT HE ii “only 
because of the biggest obedience it is called Dharmacakra” (p. 912a1-2). 


3} ‘The meaning of this word should be “sich befinden”, not “sich drehen” as we find in Sieg/Siegling’s 


translation. 

32 takam is a subjunctive 3. sg./pl. If it is a pl., the subject is pwenta, if it is a sg., the subject is cakr. Sieg/ 
Siegling and Inoue took it as a pl., because they thought that five skandhas turn, but can the aggregates turn? I 
think that the subject is cakr “wheel”. It is natural to see that the spokes turn and the wheel would be face down. 
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The Toch. and Chin. are rather similar, for example #4 “moving and turning”, but the 
reason is B& JIE “obedience”, which is not mentioned in Toch. Therefore I think this Chin. 
section does not correspond to the Toch. version, but presumably T 1545 No. 27 p. 912 
al3-14 _ PB 3528 Zé “up-and-down is a meaning of the wheel” #4941] Hila Lak F “like 
the wheel (moves) up or down” Mile Wwe HE LF “so the rim of Darganamarga is up-and- 
down” is closer to the Toch. Although the Toch. and Chin. versions are not exactly identical, 
it is my supposition that the Tocharian writer knew this passage without grasping its exact 
meaning. He would have quoted it only for the explanation of Dharmacakra without the 
concept of Abhidharma. 


iil) THT 41 Gnapdanasmrti (no photo) 

This is the longest portion in Inoue’s article (1972 p. 44-55). He stated that the manuscript 
comes under “UA (Udanalamkara) XV Smrtivarga”, but such a name (or a title) is nowhere 
mentioned. Udv.XV Smrtivarga exists, where Gnapdanasmrti is given in pada a of verse 1, but 
there is no citation from the Udanavarga in THT 41. 

Inoue changed the transcription of Sieg/Siegling into verse (Toch. Udl. 9a-22d) and 
provided a Japanese translation. Then he went on to give the Chin. Abhidharmamahavibhasa 

nf PSE PSK BEBE eb ity SN EERE — PP OL ES OS = ZV (T1545 No. 
27 p.132 sqq.) with underlining that corresponds to the Toch. versions. 

Here I give my translation with the Sieg/Siegling’s transcription, because the manuscript 
is lost, and also the corresponding Chin. with my underlining, which is somewhat different 
from Inoue’s, because my point of view tied not to content, but rather to philological or 
linguistical concerns. 


THT 41r (T II $87.1, Udv.XV Smrtivarga, meter 14(7/7)/11(7/4)/11/11, no photo) 

1 8 kektseft palskos sasainu andassalfie sata(sl)i(e :) + + + + + + + [l]m. [Na] .tw + [t]w. 

mp(a)+ ++ ++ +.k. [n}. kalsw.+ + + + + 
“8 The inhaling (and) exhaling leaned on the body (and) the spirit (:) ... with ...” 

2 no ynes yamos, ma satassam” 9 Starcce dhyam k,se yne§ yamtar, palsko msketar, lyask** 

attsaik, + enenka§. paspartau cwi maim, palskw*® attsaik, ° sanmetsa’® §, cwi k(ek)ts(efie po) 
“now they made clear ... he does not exhale. 9 Who will make clear (= if one 
accomplished) the fourth meditation, (and his) spirit surely becomes fine. His measure 
and spirit (= discretion) surely approaches inwards, and (all) his body becomes stable 


Os 


‘This is a 3. sg., and the subject would be the next who-clause over verse number 9, as Sieg/Sigling and 


Inoue have translated, but if this part corresponds to Chin. iff —- 3 159 = Huh, verse 9 ends here. 

**  Ascribal error for /vkaske “fine, small”? 

*° ‘This is a binominal representing one concept by two words (maim “measure” and palsko “thought”), so the 
predicate is sg. paspartau. 

© The meaning is unclear here. Sieg/Siegling “in Trance (?)”, Inoue “in silence (?)”. Prof. Yamabe suggests 
in his article (p. 194 in "MEHR & RMIT 4 “Idealism and Yogacara” 2012 Tokyo) that #&2 (Skt. prasrabdhi) 
“ease” could be possible, which is stated in Alayavijfiana 3.7.2 by L. Schmithausen 1987 (2007) Tokyo. In the 
Chin. text it is unclear, but possibly 47) “the body is not moving”. I would tentatively propose to use 
“stable” following the Chin., but presumably it would be more accurately rendered “ease ina stable state”. 
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3 masketar, + tom sarmnasa satdslfie ma cets, nesam 10 makce,.*’ ykessa kektsefie ta,,** 
kenasse satasliie : naisyandik no sa,, yente karsanalya : nesam yent aupacayik, 
“with (= for) these reasons they have no exhaling (= do not exhale). 10 Which (body or 
heart)? The body (is) pertaining to the place. (With regard to) that, the exhaling (is) 
pertaining to the earth. : Now naisyandika (“tii “outcome or result”) should be known 
as the (breath-)wind : The (breath-)wind is aupacayika (Fe #8 or 3848 “accumulation”)” 
4 slek. vipdkak.” * ma no sd, satdslfiene yam sa(m)salne” Ll aisamfie tentse satifie 
k,Salamiltse te pkarsas, * ime no maiyya kalpau ce,, kraupene" : tu- 
“the same as well of vipdka (3824 or 4L¥K “maturation”), but she (= the wind) does not 
go on counting © is not calculated) in (= for) the exhaling 11 The knowledge of it (= 
breath) is the particular nature of the root of merit; (you all should) know that! Indeed 
consciousness obtains power in (= by means of) accumulation. :” 
5 ntse sarmts(’) Gnapdnasmrti westra : onwafifientse se twere tiksnendryets, 12 ySelmecce 
ersnassonto Saissempa se rittowo : ySelmetse Saisse cwi™ ste 
“With (= For) this reason (it) is called Anapanasmrti. : This (is) the door of immortality 
for keen senses. 12 This is connected with the world (44) of desire (AK kama) and form 
(€& rijpa). : The desire-world (AX 3%) should be known for it (= by G@ndpanasmrti) :” 
6 aisai yyamsle : pis. bhiiminta saim yamu yatam ertsi : upeksindrintampa s(’) eri pont 
prekem 13 skas. ydknesa se westar, andssalfie sataslfie : samsalit ompo- 
“One who sustained the five grounds (= Anapanasmrti*’) would be able to be evoked : 
This would always evoke (the breath) together with the indifferent senses (474%) 13 This 
inhaling and exhaling is said (= described) with (= in) six ways: (i.e.) counting (#)” 


37 


From the Chin. (J HH3% BGS 2258 BH S8H “Which field ties (the breath)? Does it tie (according to) the 
body? Does it tie (according to) the heart?” makce,, is not a relative pronoun as Sieg/Siegling have translated it 
“Welchem Ort der Kérper gehért” and Inoue “To the place, where the body belongs”, but an interrogative 
pronoun. This is an obl. sg. masc., while ykessa “place- (adj.)” is fem. correlating to kektsefie “body” (nom. sg. 
fem.). If makce, is a scribal error for makta,, (fem.), it seems to be no problem, but I suppose that makce,, 
alone is a single reduced sentence “which (body or heart)?” with obl.-function “with regard to”, and the answer 
is “(the body) to the place”. 

38 ta,, is a demonstrative pronoun obl. fem. correlating with kem “earth” fem., and kenasse is a nom. sg. 
masc. correlating with satasifie “exhaling”. kem could be FL in RA AKRAALE. 

%  -k. of vipakak, is not -ja as Sieg/Siegling (1949 p. 60 with “*) and Inoue transcribed, but a particle for 
intensification. The antecedent s/ek, contains also the same -k,. Phonologically, the Skt. /j/ could not become the 
Toch. /k/, and if -ja is correct, then it should be vipakaj, like aupacayik, (the end of a3) for Skt. aupacayika 
(apocope). Likewise “one who is born from maturation” is unacceptable from the standpoint of semantics (Sieg/ 
Siegling “Vergeltung der Taten” for Skt. vipaka). 

“© I cannot find this passage in the Chin. text, but perhaps it corresponds to HFA: 7 #4 HA “The carrying 
away is said to be the exhaling”. Here it could be confused with another topic, namely, “counting” (verse 
14-17). 

“| Sieg/Siegling “in dem Abschnitt (= Skt. varga)”, Chin. 138 F “in this group/gathering”. There are some 
corresponding Skt. words, and Sieg/Siegling’s varga is one of them, which is used in the Lanka@vatarasiitra (cf. 
Nakamura p. 754). I think that the Skt. rasi “group, collection” is suitable, which is found in the 
Abhidharmakosabhdasya of Vasubandhu, ed. by P. Pradhan, p. 13 as ra@sy-arthah skandha-artha iti, Likewise 
from the context in our Toch. text, it is better to posit that this word indicates aupacayik, “accumulation”. 
“This is a gen. sg. masc. of the demonstrative pronoun “his”, and could be the subject of the gerund of vyam 
“to make” (aisai yyamsie “it should be perceived”), if ySelmetse Saisse is a theme. Another possibility is that it is 
a function of the dative “for it”. Given #24 M4? A Hi JA “various desires order to take breath”, and taking 
ySelmetse Saisse as the subject, I prefer the latter. 

8 Cf. AbhidharmakoSa VI 12a-c, La Valle Poussin Tome IV p. 153 “L’Gnapanasmrti est prajfa, appartient 4 
cing terres, a pour objet le vent, est pratiquée par des étres du Kamadhatu”. 
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7 stam yalfi(’) etsfi(<—w)ai palkalfie : stamasalfie klautkasife astaraiifie : saskas, klautkem™ 
se westar, ompalskorifte 14 samsalfie su tne westra pis, klautkemntsa sam- 
“going after (BRETT), looking outward (#4), : standing firmly (1), turning around (#4) 
and pureness (}$). : This meditation is said (= explained) by means of sixteen manners. 
14 Counting (#0 is here explained with (= in) five ways, (i.e. right) counting (7480), :” 
8 salfie : menki olypo triwaslfte astarfie spa : samsalite se wi trai stwer, pi§, Sak, tantsi nnok 
alya(<—e)nkam satasifie skar skar, samstar, 15 menki no samsalite t{n]e suk(). 
“less (Jat 20), more (9 2%), mixing (#L9X) and pureness (7? 8). : Counting one, two, 
three, four, five until ten, again (and again), other (kinds of) exhalings is @ are) counted 
every ten (= in tens). 15 (There is) “less” counting now here, (in that there are) seven” 


Toch.B 41v 
1 okt, Sak. wat, satassa<m> : skas pi§,(<—sukt_) ftu wat no samstar. md po solme : olypo no 
samsalite tne kos satassam : menki(—olyapo) tumem satasifie kes yamastar, 16 tri- 
“eight or ten he exhales, : but he counts six, seven or nine, not all (= yet not) integrally. : 
Also, (there is) “more” counting here, how(ever) many (times) he exhales, : he counts 
(his) exhalings more than that (= beyond that). 16” 
2 wasifie® k,ce satassam tu andslfie enkastar. * andssam wat, sataslfie kes yamastar. ° 
astarfie pi§, andssam pis tu samstra satassam wat, pis, lykwarwa tuk $(<—p)is, sam- 
“The mixing: what he exhales, he takes that as inhaling, or (what) he inhales, he counts 
as exhaling. The pureness: he inhales five (times and) counts that as five, or he exhales 
five times, he counts that(!) as five.” 
3 star, 17 yent(’) ompostam no yaliie ent(’) Gndssam melentsa : yent(’) enenka yopamne yam 
tw ompostam : im(’)” aisamfies(’) ompostam yam su yente : korne kelen(’) Graficds paine 
“17 Well, the going after (= following f) the wind, when one inhales through the nose, : 
the wind would enter into him and he would go (= follow) after it (= wind), : the 
consciousness (= smrti) would go with knowledge after (= following) the wind, : in the 
throat, in the navel, into the heart until (= down) to (his) feet,” 
4 tantsi 18 emske paifie mokocis, Asam ime tumem tom : Inaskemane mokocmem yentem 
lkdssam : ywartsa tana kwdiicitsai kwdficit, yarm wat, : prari 
“18 up to the big toe, the consciousness leads (them = winds). Then : one sees that the 
winds are going from the big toe, : a half sesame-corn or one sesame in measure. : A 
finger,” 
5 raso pokai wat, lauke ykuwa 19 kos. cwi maiyy(’) aisamfiessa kos indrinta tot, lkassam : 


“a span or a cubit (wide they have) come from so far. 19 However much his power of 


“4 This is an obl. pl. meaning “by means of’, which demonstrates the function of the ob!. case in Toch. We do 


not find this pada d of verse 14 in Chin. 

“© The explanation of the mixing (fil #{) is different from that found in the Chin. Presumably there was 
another conception in the Chin., as we see here: @ F Hii ... $274 BLA “there is another teacher’s explanation 
... also there is (another) explanation”. 

‘“S According to Sieg/Siegling this is obl. and shows group-inflection with -sa “Mit BewuBtsein und Wissen” 
(similarly Inoue). When Toch. /ime/ translates Skt. smrti (TEB p. 169), it is better to see this word as the subject 
of the sentence, because the topic is Gna@panasmrti. And thereafter Inoue’s translation —“he (the practicioner) 
goes after the wind’— is somewhat strange. Toch. sy should be a demonstrative pronoun for ime (masc.) and is 
written here metri causa. 
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knowledge, however much (his power of) sense organs, so much he sees. : Well then, 
how about the standing (JE) of the winds? The winds that have entered through the nose” 
6 ntem korne stamsam : araficne kele§, paifie mokocne wat, 20 kauc™. ykuwa yenten stamsam 
tarnen(’) emske po yentem : kektsenne stmauwa lkassam prutkauwa ramt, + wamer ramt, 
Serk[nfJe sta<mau>- 
“he makes stand at the throat, : in the heart, to (= in) the navel, or in the big toe. 20 The 
winds, which have gone high (= moved up), he makes stand in the vertex. While he sees 
that all winds stand in the body, as if (they are) closed off, he sees the body like a jewel 
(which is) situated in a chain.” 
7 sai kektsefi” Ikassam : ce teyknesa stamaslfie yentets, pkarsas, 21 etswai palkalfie yentem 
melemnts enem yaipwa tom : korne kekmwa lkassamme keles, ke(kmwa : arafica)- 
“: With (= In) this manner (you must) know the standing (IE) of the winds! 21 As for the 
observance (#1): the winds that entered inside the nose : he sees come into the throat 
(and) to the navel, : to the heart” 
8S. emske paifie mokoc’. tantsi : tumem c{w]i mant, mas(k)e(tar) III! 
“as far as the big toe. : Then for him itis so ...” 


TA BLM] See ans EAN AER — "Pe 8 =) 

(T 1545 No. 27 p.132a9 ~ p.135a23; the punctuation marks in the Taishé Shinshit Daizékyé ", ". They are not 
always correct, but I follow them here.) 

ABH SKE, COD, EH. AK, ARTRAHRER, HR, ie 
RA, WAH AERES BERBSRKSTE. Hii, ARTHAS, HARD) 
i, (eis ak, WAM RoR a— ORD, BORERE, WO BURA T Se, BH(132a16) Sf 
%, KHL AR mae iia. 

(132b12) #8 — SMS Sa, ik BRK, BDA, BAW Ree, 
SRD Eee eT, BRAM, HOC, SSR be Ae 
Kate, ERAS K, BEMIS, SOR DARA, CK, 
ROAR, ARE DARA. SD hehe, Be 
HAAS. ABER, BPRS, ARUP ANGEL UB CRERBES 
Ark, HbR, ARRA, ARE), DPE (132b260) TH), BRS 
AES, 

(33a AH. (te MaRS, Aa. Bae, MARSA BMS, 
MERA RADE, RRA SRR AH BRIG, BDA Ra Oe DBE RM. 
PRALD RAAT 33010, BERR, BD TEL. 

(34alONMIMAH AREER, BEE, BES, SES. SAHARA ERREBA, KA 
HME Sys, PGE, SORBATE, RARBG. Miflik 
TERRA HU MAR SES, ARIA, HM LORARe, MAA ERAS. DRA, 20 
SARAH. AREER, AUST ea SS, RID RTT a i St 
eps, ABUL HARES, TELSTAR ATRE, MERIDA HIRT. AH 
RABGEARRAESAECRRH ES, UPR, HAI. FA 34025) se AML. WK 
AACA, SUA KRA, UR, BAO A. tole. Af, WAGER, 
ABGHIH RR, ZEGRA, SEGRE, GAR. LAGAR PACK. MA. Ew 
HBS, MRRKSLHKHES, HRSA R RK, BERRA. ABR S. 
RULER Yee, ASAE, Ae reek. WIPE ie Em AEE eS A 
Me, ARR PRATHER. SREB ATE. RRS oe, Hoe, BIE 
UR TR TE. HER A IER, react on ae Mma. iG 
ARS PARR BM AERE, HSU Uh, MAAR PF HA34b132)B. PRR, MEER 
Fe. FFAMAR, 

(13426) RI ae HH Ae A, — Be Ee, RB 
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SURI, me. Be RET. BE. BAO SBS, BA SBS Ss, Bl 
Be. MEORT. Ae, RAMA GRRL, BAMA, BORK ARL, PB UR 
RARBUSILA, RAH B US A, HRA ARG, BAR, REE, DEIR 
ACHE B HH, MATERA DRISAERABIAL, SAI BRIA EEA REHAB See 4 

AA. FRESE, ARE I, Bebe i, We) eis he DBS 
BCAU:. AAR R, “POR, AIBA HET, AVE. HR FCS. ANC. faa. 
772i, BRB, BAe Re, Ibe. TBR, EMA, CR ia 
REAR es, BRIE. Adi, Ihe, IB eE a Pao, Be. a Ve 
SURESER, APACHE, WeRBRCRHSBS, BAA. eR, WATE 
VORB, UV ARE AE, JANe DATA Ib. WETS. BUR RBA. 


As far as I can see, there is no connection with the Udanavarga, but only with the Br] 2 388 
% YD i (Abhidharmakosabhdsa). In the examining Chin. version, we see that the Toch. 
version is abbreviated, i.e. a core description. But at the end of the Chin. text, it is almost 
identical (in my opinion, indeed almost word for word). This means that the Chin. version 
probably preceded the Toch., and that the Tocharian writer translated the Chin. in order to 
describe what he wanted to describe, namely, the breath. 

If this is so, this is not an Udanalamkara manuscript, but an Abhidharma text, like THT 
9-10 supra. 


VI. THT 299 ~ 303 (B-Toch.) 

These manuscripts are fragmentary, but from the extant text we see a translation of the 
Udanavarga and its commentary. Thus, these can be regarded as Udanalamkara manuscripts. 
Paleographically they pertain to the same sequence and display a slightly older style of 
Murtuq’’. 


THT 299r (T Ill M175.6, Udanavarga XVI 9-24 Prakirnakavarga, word to word Toch. 
translation, not bilingual, corresponding the Skt. text with underlines below, in meter 4x7/8) 

1 /// (ke)t{e] yolo (vam) [u] yamor*, kremtsa /// 

2 HH! aisaumye ° srikalfientse ake(ne) [il 

3 /// (ma) memstar, 12 k,se Saulne ma /[// 

4 /// (yaik)[o]rmem arkwina pirat,* sa(mani) /// 


Toch.B 299v 

1/1 onolmi + tfus](@)ksa f// 

2 /// yokaindsco * ayor* ma(sketra) /// 

3 /// (wejstra 22 riye no astassi pof[s]i [// 

4 fH (ce),, ma lka(ske)mane sti no causa f// 


Udv.XVI1.9ab: yasya papakrtam karma kusalena pithtyate | 


47 


According to Tamai 2011a, this manuscript belongs to level IT-1 (p. 6). From the “C-test of THT 367 dI-3), 
ie. 737-773 A.D., this manuscript could have been written in the 6"- 7" c. A.D. 

8 This is an imperative 2. pl. middle of Toch. Vwar- “to make practice” (hapax) and is used for the causative 
of Skt. Vbhi- “to effect” (Udv.XXVI.14ab bAdvayata). This word represents a semantic translation of the 
Buddhist term. Cf. Tamai p. 208-209. 
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Udv. XVI. 11cd: sa vai drsta pado dhiro maranante na Socati || 

Udv.XVI.12cd: sa vai drsta pado dhirah sokamadhye na Socati || 

Udv.XVI 13ab: yo jivite na tapate maranante ca sarvasah | 

Udv.XVI.14ab: krsnam dharmam viprahaya suklam bhavayata bhiksavah | 
Udv.XVI.20ab: ksetrani trnadosani lobhadosa tv iyam praja | 

Jdv.XVI.20cd: tasmad vigatalobhebhyo dattam bhavati mahaphalam || 

Jdv.XVI.21cd: tasmad vigatatrsnebhyo dattam bhavati mahaphalam || 

Jdv.XVI.22cd: arakte viraja bhavati rakte balo nirucyate || 

Jdv.XVI.23ab: nagaram hy asthiprakaram mamsasonitalepanam | 

Jdv.XVI.24ab: hetuprabhavam sada hi duhkham tad apasyam sa hi tena tatra baddhah 


Gece 


oa, 


om 


Judging from the Skt., there may be four or five lines missing between the recto and the 
verso. Presumably there were eight lines in the original manuscript. 


THT 300r (T Il M146.12, Udv. XVIII 6-14, corresponding Skt. text with underlines below) 
1 /// (ma yamas)k(e)]{m }(anen){t]s(e) 6 makte ra(no) /// 

2 //I (makte kronse) pyapyaimem ere were ma mi(ydssam) |// 

3 /// (afimantse) [n]o sam, palf{sk]oytra + sam*, /// 


THT 300v 
1 /// [{n](a)no makte pyapyo no [po]” /// (commentary? See fn. 52 below) 
2 /// nfo] cmitar*, astre were pals(k)o Ii! 


3 III (akalsa)l[y]i”° (c)e(y".) 13 pyapyaim /// 


Udv.XVIIH.6cd: evam subhasita vaca nisphala (’)sav akurvatah || 
dv.XVIIL.7ab: yathapi ruciram puspam varnavat syat sugandhavat | 
dv.X VIII 8ab: yathapi bhramarah puspad varnagandhav ahethayan } 
dyv.XVIIL.9cd: atmanas tu samikseta samani visam4ni ca || 
dv.XVIIL.10ab: yathapi puspa(?)rasibhyah kuryan malagunam bahin | 
dv.XVIII.12cd: padmam tatra tu jayeta sucigandhi manoramam || 
dv.18.13cd: prajfiaya vyatirocante samyaksambuddhasravakah || 


cad 


eq 


io 


cq 


Ge 


dv.18.14ab: puspany eva pracinvantam vydsaktamanasam naram | 


I cannot find any obvious commentary in THT 299 and THT 300. Presumably these two 
manuscripts are a Toch. translation of the Udanavarga. 


THT 3011? (T HI M146.13, Udv. commentary?) 
1 /// tanafifia /// 


49 


Sieg/Siegling thought (1953, p. 191 fn. 5): “Da eine entsprechende Sanskritstrophe nicht vorliegt, diirfte es 
sich in dieser Strophe um den Rest des Kommentars zu den vorhergehenden Strophen handeln”, but if this 
strophe corresponds with Gandhari Dharmapada 293a yada vi puspa-rasisa (Brough 1962, p. 165, Udv.X VIII 
12), this part could be a traslation of Udv.X VIII 10. Pali version XVIIL. 12 is our Skt. version XVIII 10. Judging 
from verse number 13, it could be verse 11, so the order could be changed. Sieg/Siegling’s fn. 6 (1953, p.191) 
also confused 10 and 12. 

°° — Sieg/Siegling mentioned in fn. 7 (1953, p. 191): “Udv.XVIII 13 schlieBt mit bhiksavah”, but (akalsa)l{vJi 
“students (ger. of Vakl ‘to study’)” is a correct translation for the actual Skt. sravakah. 
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2 // .. rm, fiasse /// 
3 /// (pa)[t](aynemmpa katapttanem., /// 
4/f/. || la... M/ 


THT 301v? 

1 /// [dJurdume .. /// 

2 /// .e wat* upasakentse wa(t*,) /// 
3 /// yaksafifia wa[t*], /// 

4 /// koyle wa(t*.) /// 


THT 3021? (T TI M145.12) 

1 /// kne : wefia bhadrems, ka[ru](ntsa) /// 
2 /// (pa)l[auJnasa makaykne : [p]. /// 

3 /// .. maim, pals(k)o .1 /// 


THT 302v? 

1 /// Gs)pfe]k, ly(@ka [p]ucdfiakte) /// 

2 /// (snai pa)rmank, : karstau stam ra /// 
3 /// sa: po ykentane lyaka[w](a) /// 


THT 303 (Frgm.) 

arl /// ossalemem /// 

ar2 /// rtse ts[m]etarne [w]t /// 
av1 /// wa aisamfie .. /// 

av2 /// kutspanem po trai /// 


bri /// aSeficai ya .. /// 
br2 /// .. [i] /// 

bv1 +t. .k. /// 

bv2 saumosse [4] /// 


er] /// yknesa /// 

er2 /// .. stu... /// 

c13 /// pak*, yo .o /// 
evl /// .. uwe [n]. /// 
ev2 /// [o\nolmi /// 
ev3 /// salt] 


dri /// .. mo pw. ss. [s]l. /// 
dr2 /// fi. ssempa s.e /// 
dvl1 /// maiyyam ° .. /// 
dv2 /// .. warkamifie fit /// 


These manuscripts (THT 301-303) are too fragmentary to yield any information, although 
Sieg/Siegling sorted them among “Spruchpoesie (dictum-poetry)”. I find the word kataputa 
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(30113) in the Mahavyutpatti (No. 4759), but not in the Udanavarga. Hence I would not 
count these manuscripts as reflecting either the Udanavarga or the Udanalamkara. 


Conclusion: 

According to Liiders alamkara is a so-called embellishment for bauddhasameiti, “the 
singing of the Buddha”. Therefore alamkara would be correlated with a certain class of 
Buddhist scriptures, and Dharmasoma’s Udandlamkara in Tocharian would be representative 
of this class. The format can be summarized as follows: “prelude — main theme 
(Udanavarga) — postlude”. 

We find similar contents in A-Toch. 217-218 (now THT 850-851), which contain the 
episode of the mendicant Upaga with some strophes of Udv.I. 1-7. The work includes only 
the verses of the Udanavarga, but also explanations that are written metrically, as in the case 
of the verse beginning with “the Buddha spoke”, that is then followed by a citation of the 
Uddnavarga and ends with “the Buddha spoke this strophe”. The narrative parts are likewise 
written metrically. Hence I regard our Udanalamkara as a “work with verses” like other 
Toch. literatures, and the meaning of alamkara “adornment” was lost in the Tocharian while 
the secondary meaning “commentary” remains. 

We are sometimes given the title of a chapter at its end, for example dharmasomaiifie 
udanalankarne margavargantse parwesse pake (THT 28 a4) “the first part of the Margavarga 
in the Udanalamkdara of the Dharmasoma (version)”. From this description the author could 
be Dharmasoma, as is the common opinion, but there is no such name in the Paris 
manuscript, we find this name only in the Berlin collection. Furthermore, the Toch. adjective 
suffix -fifie is not attached to personal names, and thus I would like to suggest that this is a 
sect or school name in Tocharian Buddhism, or a work of Dharmasoma. The title is surely 
Udandalamkara, but this name 1s also found only in the Tocharian texts, and thus both of these 
names could presumably be autochthonous in Tocharian. 

Sieg/Siegling have gathered all Udandlamkara fragments in the Berlin collection and 
published them under the title of “Die Udanalankara-Fragmente” (1 find # before & not in 
THT, but in Lévi’s transcription), and found an Abhidharma annotation in THT 9-10 
asubhabhavana “die Meditation tiber die Abscheulichkeit des Kéorpers”, THT 30v3 
dharmacakrapravartana “das Drehen des Gesetzesrades”, and THT 41 andpdnasmrti “das 
Achtgeben auf das Ein- und Ausatmen”. Inoue tried to verify this using the Chin. 
Abhidharmamahdavibhasa [el 26 32 FE XK BBY i from a Buddhologic point of view, 
especially in THT 41, but I cannot verify Sieg/Siegling and Inoue’s opinion in the case of all 
manuscripts. We do not always find the characteristics of the Udanalamkara, i.e. “prelude — 
main theme (Udanavarga) — postlude”. THT 30 could be an Udandlamkara, but in my 
opinion THT 9-10 and THT 41 should be seen as an Abhidharma work. This means that the 
manuscripts treated in “Die Udanalankara-Fragmente” (THT 1-70) are not always 
Udanalamkara. 

THT 299 and THT 300 are Toch. translations of the Skt. Udanavarga (not bilingual). THT 
304-311 are Skt./Toch. bilingual manuscripts of the Udanavarga without commentary. 

I have worked on the British Library Sanskrit Fragments in London and found many 
Udanavarga manuscripts written in a manner that is paleographically identical to Toch., 
writing, for example, OR 15009 663 for Udv.XXHI.20-XXIV.7, i.e. the writers were 
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Tocharian. 

My hypothesis for the development of the Udanavarga within Buddhist literature is as 
follows: 
pure Skt. — Skt. with Toch. translation (bilingual) — only Toch. translation -+ Toch. 
translation with commentaries (Toch. Udandlamkaray’. 


Abbreviations and Symbols: 
Skt.: Sanskrit 


T: Taisho Shinshti Daizoky6 phoneme interpretation: / / 

THT: Tocharische Handschriften aus damaged aksara(s): [ ] 
Turfan restored aksara(s): () 

Toch.: Tocharian correction: (<— ) or (—) 

Udv.: Udanavarga interlinear insertion: « » 

Udl.: Udandlamkara omitted aksara(s): <> 

r: recto superfluous aksara(s): { } 

V: verso lost aksara: "+" 

adj.: adjective illegible aksara: "..” 

subj.: subjunctive illegible part of aksara: "." 

fn.: foot note traditional diaeresis over aksara*:'""" 

gen.: genitive string hole: © 

nom.: nominative non-syllabic w: "4" 

obl.: oblique (case) virama line: "." 

pp.: past participle virdma sign over aksara. “*" 

pl.: plural punctuation: « and : 


pres.: present 


SI 


The diachronical and synchronical standpoint of paleography (I-1 — I]-3 or MQ — Murtuq) is shown in 
Tamai 2011a p. 82 sqqg. 
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